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present of the reflection itself" (pp. 144 f.). (4) "To recognize our self- 
development as in itself a worthy object of striving, we must be able ... to 
see some absolute worth in a given grade of self-attainment or self-per- 
fection" (p. 145). (5) Even though an individual himself (Caius) may 
not himself realize or believe it, " we who reflect and suppose ourselves in 
full possession of the facts, must decide . . . that all Caius' aims have 
failed, and that viewed with reference to himself only, it had been better 
for him had he not been born" (pp. 149 f.). (6) "History is powerless 
before the fact that whatever the moral consciousness of men has sprung 
from, it is more than enlightened selfishness" (p. 194). 

Edward L. Schaub. 
Northwestern University. 

Religion and the New Psychology. A Psycho-analytic Study of Religion. 
By Walter Samuel Swisher. Boston, Marshall Jones Company, 
1920. — pp. xv, 261. 

The rapidly growing literature on the psychology of religion exhibits 
numerous and wide diversities alike in viewpoint and in line of approach. 
In this there is cause for gratification. At least one lacuna, however, still 
exists — a comprehensive and critical account from the standpoint of the 
Freudian or that of some psycho-analytic psychology. It is to be hoped 
that some scholar, thoroughly equipped for the task, will soon undertake 
it. 

The present volume contains some sentences of interest but the author 
is too lacking both in philosophical perspective and in technical and ac- 
curate knowledge of psychology — even, one would judge, of ' the new 
psychology' — and of the scientific literature on the religious consciousness 
and life to make any contribution to his subject. The "book aims to be a 
comprehensive treatment of the religious problem in its various phases, 
the varied phenomena of religion, and various normal and abnormal re- 
ligious types, together with certain suggestions for a new and different 
kind of education" (p. x). This "comprehensive" treatment occupies 
231 small, wide-margined pages (besides two brief appendices), and the 
type is large! Most of the problems of religion are left entirely or prac- 
tically untouched, while much of an extraneous sort is introduced. So 
far as the evidence goes, the author's knowledge of the literature of the 
psychology of religion is limited to James's The Varieties of Religious Ex- 
perience, and even of this volume he cannot have carefully considered the 
foot-notes; otherwise he would scarcely have ventured dogmatically to 
maintain (p. xii) that "religion has a phallic origin" (italics mine) and 
that "primitive life in all its phases reveals a phallic origin" (p. xii). 
What can one's conception of religion be who speaks of " cosmic problems 
for religion to solve" (p. 1) and mentions among these: "What or who 
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created the universe? What was the process? What orders the universe, 
sustains it and preserves it in its multifarious activities?" So far as the 
author's general background is concerned the reader cannot escape serious 
misgivings when he finds that "Hedonistic philosophers", though given 
a "qualified approval" are criticized for "their inordinate claims that all 
men act always from none but selfish motives" (p. 41). 

Edward L. Schaub. 
Northwestern University. 

Les Mmtres de la Pensee Frangaise. Par Paul Gaultier. Paris, Payot 

& Cie, 1921. — pp. 271. 

The four ' Maitres ' are : Paul Hervieu, fimile Boutroux, Henri Bergson, 
Maurice Barres. 

The first and last belong rather to literary criticism than to philosophy. 
And yet they are far from uninteresting to philosophy : Hervieu as a firm 
believer in the Aristotelian theory of purgation of passion by means of 
a fatalistic drama; and Barres, because the theory of egotism in his early 
works has been very pertinently related with Max Stirner's Der Einsige 
und sein Eigentum — with the difference that the keenness, subtlety, and 
gracefulness of Barres make his volumes much more enjoyable reading. 

The writer desires to discuss here only the chapters on Boutroux and 
Bergson—" B and B " as they are called by their opponents in French phi- 
losophy. 

The essay on fimile Boutroux (pp. 49-95) is as satisfactory and ob- 
jective a statement of the eminent Frenchman's philosophy as is possible 
to offer. If the doctrines of B. fail to give satisfaction it is not Mr. 
Gaultier's fault. Of course— and this is often the usefulness of such 
essays — when the doctrines of some thinker are formulated by another, 
the original thinker is not there, consciously or unconsciously to cover up 
the dangerous spots and the weaker points by skilful language, or by lead- 
ing the reader's attention off; but certainly Mr. Gaultier's intention was 
to do full justice to B. Yet on every page this fact stands out clearly, 
viz., that, after all, B.'s whole work is of a negative character; it is a 
reaction against the philosophical dogmatism of scientists. This is further 
made clear by the leanings of B. towards religious and mystic theories. 
" En fait, ce qui interesse M. Boutroux chez les mystiques n'est autre que 
l'approfondissement de leur conscience, grace a quoi ils ont la certitude de 
descendre dans leur for interieur jusqu'au point ou, a les ecouter, ils 
touchent Dieu. Ils enseignerent, a tout le moins, a M. Boutroux qu'il y a 
bien plus de choses au coeur de chacun de nous que n'en soupgonnent les 
philosophes" (p. 81). Was not, moreover, B.'s first book called La Con- 
ting ence des lois de la nature? 

If one should object that in speaking thus the author just misses the 



